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ABSTRACT

This paper attempts to discuss the menace of Bok@ml and the Christian response from New Testament
perspective of Luke 9:51-56. The paper first ofpathvides the conceptual clarification of termsdisethis presentation.
It also discusses the menace of Boko Haram asgiored and ideological movement in a secular statethermore the
paper makes analysis of Luke 9:51-56 as a paratbgi@hristian response. Finally, the paper highkgtihe implications
of Boko Haram to the Nigerian nation. The reseaabpts an inter-disciplinary approach of historiadl textual analysis
in presenting data. The study upholds that the oepn&Boko Haram has caused security threats ierdigand the world
at large. This has equally made every Nigerian i@l suspect in the international scene. Theystuggests that
compassion, forgiveness, reconciliation, intergielis dialogue and mutual trust should be the egtof the Christian

response in Nigeria.
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INTRODUCTION

About few years back, the interest on Boko Harara parochial and limited to the concern of the rexsid of the
upper Niger and Benue. The concept was less umdersind appreciated; and the group itself was éoedeless
dangerous to occupy a place in the national sgcagénda. But today Boko Haram has metamorphosedithousehold
monster that emotively evokes dread and insecufibhe name has become synonymous with violence amdrism.
More worrisome is that its exceptional nationals#y threat is showing no sign of dwindling despibe repeated claims
of the Nigerian government to be at top. Its vigtiare without boarder. It is now a nightmare ofrg\igerian, especially

the Christians living in the northern part of tlwuntry.

Christians are continually confronted with the itgadf persecution from Boko Haram, including therdption of
worship and other religious activities, the dedinrc of Churches and Cathedrals, the brutal dehisation and
murdering of fellow brothers and sisters. In theefaf such dilemma, opinion varies on Christiarpoese to the threat.
The general body language is naturally “the sutistia instinct” approach. Some have opted forrcsaipplication of the
principle of self-defence, others for alternatiygpeaches ranging from a non-compromising and ctir®attitude to
physical retaliation. However, the position in tleissay is that the menace of Boko Haram a moreuseintellectual
analysis and spiritual discernment. The approadulghequally take into consideration the socioeghiand religious
demands on the shoulders of Christians as followér€hrist (take up your cross). Consequently, ofiche New
Testament texts (Lk 9:51-56) is preferred as agigna for Christians. The Christians are remindethia paper to model
their judgement and actions on the New Testamdmtsebf Luke 9:51-56, which demands nothing lesstforgiveness
and non-retaliation. Hence non retaliation, norriegh, re approachment and dialogue are amongebepwssible options

presented here as a Christian response.
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CONCEPTUAL ISSUES

This section of the paper will occupy itself withet clarification of some basic concepts. The intents to

familiarize readers with appropriate understandihthe on-going discourse.

The essay examines the concept of Boko Haram, denttifies the group with Jihadi Islamists, whosamary
aim is to destroy the secular character of theonathny force that could be on the way to obstthet realisation of the
said objective is considered potential enemy, awodthwdestroying. This invariably labels the Chdss the primary
victims of Boko Haram. The essay further addressase of the responsibilities of the different goweents in Nigeria,

conscious of the fact that Christians are alsotifiled with the institution.

One of the findings is that Boko Haram, though vgittme height of difference, is like many other tailt groups
in Nigeria born ou\lbut to grow beyond the naturBlhe paper finally invites all to “a total returnlf calls on all to
sincerely uphold the ethical demands tenets anddsimate the willingness and honesty to talk asigti to one another

for the salvation of the human race.
THE CONCEPTUAL CLARIFICATION OF BOKO HARAM

It is true that the full knowledge of the group,K8cHaram, is still in the bud, a lot could be lgdrom its name.
Boko Haram, describes itself as Jama’atuAhlisSubigala’'awatiWal-Jihad (group/community committedpmpagating
the Prophet’s teaching and jihad). But it is comimdmown as and called “Boko Haram” because of safis tenets

that show aversion to “Western Education”, thussgng “Western Education is forbidden!”

However, from the self description of the group,otwrincipal ideas can correctly be associated with
it — dawah and jihad. These two concepts are iabbriretraceable to Islamism. In other words, theminers of the
Boko Haram are Jihadists among Islamists. And by wfainterpretation, the Jihadists are unreperyactimmitted to

armed struggle and violence as the best optiochiaing its goal — the Islamisation of the wholerla.

Important to note is that Islamism is not, strictheaking, Islam but a cluster of fundamentalist@emeents within
Islam. They stick to a common view that some “pmefe elements” within Islam, as defined by theng @rue’ Islam;
that this ‘true’ Islam’ is holistic, and embracdkaspects of Muslims’ life. Their holistic attiteds equally ruled by their
belief of the absolute indivisibility of the trigit Din (religion), Dunya (way of life), and Daulagqvernment).

The indivisibility is supposed to be permanent ateinal and ought to be interpreted globally.

Secondly, the Islamists take their legitimacy frardouble source: ideology and religion — from #eder of the

group, and above all, from Allah. All actions unidéen are then perceived as a call to religiougdut

Thirdly, Islamists always advocate for a returitite ideals of the “Madinan model” under Prophet &mimad or

the classical era of the first four Caliphs (Khalal-Rashidun).

Fourthly, the reason for the “return” is found dweit belief that the existing world order is errone and
repressive; erroneous because it does not corrégpolslamic principles; and repressive becauseMauslims occupy
Muslim territory defined in terms of politics, eamics or geography, or because Muslims live undeer® repression by
their own (anti-Islamic) governments. So, the restion of the Caliphate is the primary goal oflalamists, irrespective

of their sectarian membership.

The means to the ‘return’ is far-reaching, rangwgn propagation, peaceful indoctrination, politisauggle to

violence including assassination, hostage takegotism and suicide actions, and even the massdaigil populations.
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The rhythm would therefore depend on the leadeach sectarian group — some opting for violendegrstnon-violence,
and with a very insignificant number assuming tb& rof quietist. That notwithstanding, terror isopen to be the

preferred means.

The Islamists may be political, missionary or Jihddne of the shared-character among these stréarie
validation of their respective activism on the ttads and the teachings of Islam as containedhm @Qur'an and

authoritative commentaries. For them, Islam isswiuch a religion of the book or of peace butligios of law.

The political Islamists (al-harakat al-islamiyyasiyassiyya) aim at controlling political power all levels
through constitutional political activism. They gipriority to political reform, and theoreticallys@ew violence but

foreign occupation. The actors of the group magads out of Muslim misgovernment and social inpasti

For the missionary Islamists (al-da’'wa), the preaton of the Muslim identity, the Islamic faithémoral order
against the forces of unbelief lie at the heaito€harter. The actors are missionaries (du’at)tha Ulama. They address
issue of the corruption of Islamic values (al-giyakislammiyya) and the weakening of faith (al-Imafheir priority is
on a form of moral and spiritual rearmament asrimsent for individual virtue, which is invariablyonsidered the

condition of good government and of collective agitwn.

The Jihadi Islamists are the armed militant grompose conviction of Islamisation is rooted in Islararmed
struggle (al-jihad). They are internal militantsusfgling and combating nominally Muslim regimes sidered impious;
irredentist, fighting to retrieve power from non-Bims, and redeem land under foreign occupatiord globally
combating the West. They make issue of the oppresseight of non-Muslim political and military powén Islamic
world and give priority to armed resistance. They the real fighters (al-mujahid) that breed vickerll over the world.

And it is within this group that the Nigeria's Boktaram would pinch its tent.
BOKO HARAM AS A RELIGIOUS AND IDEOLOGICAL MOVEMENT  IN A SECULAR STATE

Boko Haram has a double-source legitimacy thatragpstits ideological and religious characters.dafs on the
insistence of many eminent scholars and politiciuas Boko Haram is not principally an ethno-redigs but a complex

group with bunch of ideological elements withoubdaeligious background.

The grievance of the group, one must admit, ispnimharily against any religion as such or ethniougr, but the
state and its constitutional secularism. But byeotifying the state, and identifying the rest of tligerians as products of
the secular State, including its own members, Bdaoam declares all its primary potential victimShristians, Moslems
and other believers, the ruling classes irrespeaiwhere they come from - North, South, West astEEven the Sultan

is not outside its terrorist list. Boko Haram isply and essentially fundamentalist.

Boko Haram jettisons all that is “west”, as a prodof a secular Society. Its insistence is on thal islamisation
of the country. Its argument is on the prevailiegreomic and political dislocation in the Nigeriaiationhood. According
to the group, the whole Nigerian state must abarsgonlarism for an Islamic state. The present deatiogrocess is also
perceived by the group as a foreign system base®Vestern values and education’, which has resultedstensible
corruption, poverty, unemployment and the contingagpression of “true” Islam. This therefore mustrbjected and

fought at all cost.

The group’s operation under the umbrella of Islamigives it some advantage of international linkserjoys
financial and logistic supports from many otheemfational terrorist organizations. The hypothéticékage of the group

with al-Qaeda in the Islamic Maghreb (AQIM), al-8hab, and other terrorist organisations becomesiblie.
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However, the uncomfortable truth about the situattothat Boko Haram is in Nigeria. The group ismmiag life
and property, systematically undermining and destgpthe Christian religion, the political and eocomic institutions of
the State. It has created extra concern for sgcuanitd could have the capacity to turn Nigeria iAfghanistan especially
with their undeniable connections with AQIM andSilabaab. And Nigerians are the primary target. iDgakith the

group, therefore, becomes an enigma, for life amddnity is at stake.

THE NIGERIA’S RESPONSE: ‘DIALOGUE, MILITARY FORCE A ND COUNTER-VIOLENCE AS A
FAIL RESPONSE

When Chinua Achebe of Nigeria published the bodke Trouble with Nigeria, it appeared to many thed t
erudite scholars was pushing the logic too far. Butay all would seem to join to celebrate thatutiitt-provoking
assertion that “the trouble with Nigeria is a fedluof leadership.” Thus a critical study by Matthékah in 2009
identified eight major factors that have catalyZ&oko Haram. Among these are: a) prevalence of kssmess and
criminality in the country; b) failure of governamcc) failure and fracture of politics; d) prevatenof violence;
e) influence of external ideologies, f) illiteragnd poverty; g) the dwindling value of Western etion and
h) the influence of modernization on local cultared values. Re-echoing Kukah, Chris Ngwodo, dessrihe emergence
of the group as a product of the maturation of Ié@stering extremist impulses that run deep in dbeial reality of
Northern Nigeria. The group itself is an effect amal a cause; it is a symptom of decades of fajlmeernment and elite

delinquency finally ripening into social chaos.”

However, the Government's efforts to curb the mena€ Boko Haram are on record. Different forms of
committees both from the Government and privatéosgavere constituted with the principle mandatexamine and
make some possible recommendations to bring thatsih under control. To be mentioned also is tt@minence of
security in the country’s internal policy, and tleeent and consistent upsurge in the budget farrggcstrict control on
the borders of Nigeria, especially on the Niger-«GRameroon axis; the attempt by the Governmenpémalialogue with
the sect; the investigation by the presidential mittee, the jailing of some of the kingpins of #ext including the trial of
some top politicians thought to have some linkshwite group; recommendations from international momity calling
for diplomatic engagement, military and intelligensupport for Nigeria, and the classification o tislamic sect as
“Terrorist Organisation,” and as an “emerging tliteep the world. There is now virtually police, rtdry and
para-military presence in every part of the Staleemnks are daily rolled up and down the civiliarighbourhoods.
But Mohamed MostaphaOuldBachir, a professor ofmigiamovements and militancy at a Moroccan univegrsigcently
advised that counter-violence or military actioasigot erase the militant ideology of Boko HaramafTiotwithstanding,
the question bordering many minds is whether adls¢hparaphernalia are actually addressing the,isglether the

Governments are doing the right things, and/or gitiiem at the right time.

The fact remains that Boko Haram has consisterfyealed to the impoverished, alienated, joblesshaor
Muslims. The youths see themselves as a generaitbout future, swimming in life devoid of hope angportunities.
Their elected representatives have abandoned elkélgttoral promises but to reap the huge econdididends of the
office under a foreign system intended to repretiemtvoices of those who it seemingly exproprialédsese youths are
veritable field for Boko Haram to graze. And littheery little and so little has so far been achikwe tackling the
underlying conditions that has continued to encgeithe existence of Boko Haram. So, the challengéhe governments
is to go on ‘“retreat;” to seriously and urgentlydmess the socio-economic imbalance and remain fweai its
responsibilities. Otherwise the existence of sutiug would continue to persist, irrespective ofthd police, the military

and para-military presence be it in the North, 8plast and West of the country. The governmergst@arbe more
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focused on what is achievable and that, whichdsénl its responsibility: change the present econulicy by lifting the
standard of living of citizens and creating jobanfe the socio-economic injustice and politicargption that creates a

supply line of willing Boko Haram adherents, theokB Haram would be less appealing.

Governments should make youth agenda a prioritisipolicy. It should focus on youth before extremitakes
root. They should make the youths and their probl@niority, and adopt ambitious programmes withiap@conomic,
and intellectual dimensions in order to face thadernt ideology embraced by many young people. Arirenment should

be created for the youths to express their opingamsdiscuss their aspirations and hopes.

The governments must sincerely believe in a cultofedialogue because confrontation did not pay off.

They should understand that it is only comprehensiwilised honest and respected dialogue invglthe all segment of
the society including youths and the intelligentid the nation that could bring the group under mint
Consequently, Islamic scholars, Isalmic opinion eglijious leaders should be appealed to, and uesd®f Government
support to actively take up the challenge of meeBoko Haram members, discuss the doctrinal diffiees and engaging
them on the true meaning of jihad, thus re-edugdtiem. It should be a dialogue which gives evenyyptotal freedom to
express its opinion in a reasonable manner and etraosphere propitious for dialogue. Hence thenirgeed to reduce
the grip of the security apparatus and open bridddsve and openness to every young man carryasirdctive ideas
which destroy, tear apart and fragment communitezomes imperative.

The Christians as well, counting themselves aptheary victim of Boko Haram should equally be raded of
their identity, which is rooted in the word of Goith, their Holy Writ and in the teachings of the @tlu and the
Magisterium, hence the plea for the New Testaméhtke 9:51-56.

THE NEW TESTAMENT PERSPECTIVE (LUKE 9:51-56)

The pericope, Lk 9:51-56, identified as an oldadition and found only in the Third Gospel, condsdhe
Galilean section (4:14--9:50) and introduces tmavél narrative section’ (9:51-19:48). It presetits journey of Jesus
from Galilee to Jerusalem as a premeditative anggaeful event, and offers the reader (Christiie) apportunity to

assess some issues bordering on individual andlgetations.

The passage opens the journey with the verb pammai'to journey”, which occurs not less than fonets
(poreu, omai: vv. 51, 52, 53, 56) with the repeateférences to Jesus' determination to go to Jerasalhe verb is
associated with “Jerusalem” (v.51) and unnamedagd| (“another village” [v.56]) at the beginningdaend of the
periscope, and within the body of the narrativen&aa (v.52) and Jerusalem (v.53) with a sensenafédiacy. It further

betrays the eschatological settings of the naeatixents.

The dramatic personae in the narrative settinglasais and his disciples, though the two, John anmeks), were
singled out, probably for their uncompromising amblerant posture. The text equally points cireugly at the unhealthy
rivalry between the shrines of Mt. Zion and Mt. @en (cf. Jn 4:20) and its socio-cultural, politicand religious
consequences (wv. 53, 54; cf. Jn 4:9).

Generally, the text makes a challenging demandhendisciples of Jesus (Jews) on their relationsiith the
Samaritans. It revisits the ancient animosity betwéhe Jews and the Samaritans, and confrontsishiplds with the

hostility of a Samaritan village and Jesus’ respons

The teaching serves for instruction and model ® dfsciples. The Jesus of Luke simply tells hisleesa that

becoming a disciple demands self-disposition antérdenation to join Jesus on the journey to Jemmaland to
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demonstrate the spirit of restrain and non-reialia¢ven in the face of hostility (9:51-56).

The force of the ethical demand for restrain and-radaliation becomes more instructive in relationthe

predominant motifs associated with the passage:

Thus the announcement of Jesus’ journey (poreu, i:omas.51, 52, 53, 56) and face
(to. pro, swpon: vv. 51, 52, 53) indicates his hesdo embark on a journey whose destination isiskem

(vv 51, 53), a destination that would be firmly t@d in the divine purpose (cf. 9:31).

The text is clustered with vocabulary relating tecipleship — to send (v. 52:avpeste,llw), messenge
(v.52: av,ggeloj), disciple (v.54: maghth,j) — andication of the text genre as paraenesis, and the
Sitz-im-Lebenlocated within a missionary context @&5).The motif of the prophetic sending (cf. Mal; also

Lk 7:27; cf. Mk 1:2) has some co-textual parallejswhich can be drawn between John the Baptistthed
disciples as forerunners for Jesus’ public ministrthus the rare description of disciples and dinJbimself as
"messengers” (7:24, 27); being sent before his fAck7, 76; 7:27); and to prepare or make readyhiar
(1:17, 76; 3:4; 7:27).

The verbouvde, comai (v.53) strongly suggests dection of Jesus through his messengers. Thealedfishe
Samaritan village to receive Jesus and his comapgophetically projected as a futuristic Jerusalacidence.
It betrays the rejection of the Jesus’ messageidp\wun people. It also alerts the disciples of dpgosition and

hostility that will form part and parcel of the ‘W#o Jerusalem’.

The disciples’ presence and role on the journegetiolinked to John the Baptist's: The disciplestfappear as
those who share both John's role as Jesus' mesqeng@; cf. 1:17, 76; 7:27) and John's misundeditag of

Jesus' ministry, as though it were preoccupied juilgment and condemnation (v 54; cf. 3:9, 17; 2209

There is equally some OT echoes from the storie€lghh (v.54) and the Nazarene rejection (4:16-30)

thus predisposing the reader for inter- and codgxnterpretation of the events.

The stress on the principle of non-retaliation: Tdraphasis on the seriousness of the teaching & aed
understood by its swiftness: Jesus turned (strg,afvd rebuked (evpitima, w) (v.55). Incidentally5% is the
climax of the pericope. Pulling the motifs and eehothe passage serves a narrative unit of théesiigded
orientation of Jesus, which his followers must cotmeshare, as he begins the divinely ordained puro
Jerusalem. The interest is on the necessity ofeusa} salvation of all humankind beyond the gedgic, racial

and religious borders of Israel.

TEXT ANALYSIS AND INTERPRETATION OF LUKE

V.51 - Jesus' Decision to Go to Jerusalem (v.5hg &arly introduction of the verb sthri, zw (to apt to fix, to

establish) together with the noun to pro, swportdfademonstrates the seriousness of Jesus' ded@ifurney to

Jerusalem as a divine and prophetic vocation, tlesténding any opposing force. The idea of fulfitne

(sumplhro, w - to fulfil) and ascension (avna<lhjmyiaking up; receiving) in the text underscores tonnection between

the death of Jesus and his ascension to God, aipeia view of Elijah typology (9:54; cf. 2 Kg. 2:11; Sir 48:9;

1Macc 2:58). Jesus' exodus and avna<lhmyij wilieéfe@rebe a reference to the whole sequence of vanging from the

moment of the firm decision to travel to the paifithis ascension. So, Green argues, the narratifedemonstrates the

necessity of the journey as a divine purpose, tbateLuke’s Christology of the ascension and thepparation for the

challenges of discipleship. The formulation (v.54)simply biblical, prophetic, christological andssionary. So Luke
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from the onset invites the reader to reminisceafipreciate the meaning of Jesus’ exodus — pass$éath, resurrection

and ascension.

It is also important for Luke within the context 8f31 that the final event must take place in Jdems
(vv.51, 53); the epicentre for the consummatiothefdivine will; the sacred space that establishesorder of the world,
around which human life is oriented. Therefore,udesadical message, in Luke’s thinking, must biy fpositioned
against the ‘old established world order’. The nearldview presented by Jesus must be taken to dleras the culture
centre, the sacred space of the Jews. This, Luki\ags through this narrative piece that “intersdnnarratological,

theological, and dramatic interests”.

vv.52-53: Jesus Sends Messengers Ahead of Himandéissengers are rejected- The assignment of shigpldis
is very definite in the text. The disciples arggtbahead of Jesus to arrange for his stoppagS&ataritan village en route
to Jerusalem. But it is not a surprise that the seegers are unwelcomed. The ancestral socio-clubumg religious
hostility existing between the Jerusalem and Saamaakes the friendly overtures from the camp ofigesore likely to
be rejected or at best received with suspicion faostility. So, the rejection will be interpretedstarically as opposed to
moral obstinacy or opposition to the gospel. kiisinherited racial prejudice against Jews that isork. The messengers

will on their return narrate their unhappy expeceifv.53; contrast 9:48b) in the camp.

The animosity of the Jewish-Samaritan parties aea in the rivalry shrines of Mt. Gerizim and Mion, and on
other bunches of disputes concerning the right wainterpret the scripture, the true faith, messian and above all,
who is the real Israelite (cf. Josephus, Antigsitié the Jews 20:118-138; John 4:9-20), and als&dmaritans’ outright

rejection of the ‘Jerusalem-centered salvatiorohyst

The Jesus of Luke and his entourage could haveksHdbeir fellow Jews (cf. Jn 4:27) as well as Hzemaritans
(cf. In 4:9) by refusing to bypass the region ef 8amaritans, taking the circuitous but prefercede of Galilean through

Transjordan. Instead, they journeyed into Samatéaenitory.

The observation by Green on the literary and thgiokd parallelism between vv 51 and 53 may furthaggest
another, or at least an additional nuance for #jection. That Jesus is rejected precisely on ¢nmg in which his
prophetic resolution had first been expressed isimscent of Jesus' rejection by the people of Ketha(4:16-30).
Like the Nazarenes, these Samaritan villagers felmsius because they cannot accept his undersgaadihembodiment

of the divine purpose.

v.54: James and John Ready for Retaliation: Thélityp®f the Samaritans would provoke some reactimm
the quarters of the disciples. According to Marsitedervers that the deployment of akou, santefifggarather than ivdo,
ntej (seeing) could have literarily served Luketd&etHowever, the use of participle aorist “seeirgstrongly defended in
this essay as the best in achieving the literadythaological purpose of Luke. It can be corretttgrpreted in two senses:
i) James and John are among or the protocol dfficieho made the failed diplomatic move. They nelive their ordeal
as they recount the disappointing experience. ifje@vise the use of the verb can be understooa imtensive sense:
James and John are so emotionally touched by tiiatioa that they transcended the level of heatingeeing, that is,
picturing the entire incidence. They are so ovelmled that they can no longer wait but to ask fangssion to retaliate.
ivdo, ntejis therefore an expression of the inrealihg of disappointment and the cry for redresee Matural instinct is
then to go beyond the very missionary instructibhuke 9:5.The deep emotional hatred towards thed@#ans is overtly
expressed by James and John with some kind of een@tnge of expressive techniquesora,wo seege,lwto will; le,gw

to command; katabai,nwo call down; avnali,skwto consume;to, pu/rfire; o~ ouvrano,ieaven.
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However strong the feelings of the disciples mageap, it still represents their inadequacy. Thadfiguration
scene has so soon been forgotten (9:28-36) anédlohing on the divine necessity of his rejectoydt to be understood.
They are yet to learn the collocation of "power amthority” with "rejection,” hence they continuedct assertively and

wrongly.

Scholarship consensus is that the retaliatorytsgp@monstrated by the disciples would have beewriméd by
Elijah’s typology, and John the Baptist's misundensling of Jesus' mission as one that brings tle df judgment
(3:9, 17; 7:19-20). Should the readings of some M®Saken into consideration as explanatory glosging a direct
reference to Elijah, scripturally justify the cafigdo act otherwise? Green draws the readershtiie to the parallelism
between the other two camps (the Baptist and tBeiflles): the disciples indicate their misunderditag of Jesus' mission
and their misappropriation of his authority by fegting John's error in thinking that messianichauty would be
incarnated in a mission of judgment (cf. 3:17; B258; 17:29), by thus assuming that their own dgerof power would
include the capacity to command fire and dole odgjnent, and, thus, by making too easy an equbgomeen Elijah and
Jesus. While in reality Luke has used Elijah-mateto portray Jesus (most recently in v 51), bisugeis not Elijah
(cf. 9:19-20, 33-36). Again, the affinity betwedmetElijah-story and the Samaritan rejection of desiay have been
obvious to the disciples, so that their proposdtba@gainst the Samaritans would seem to havesbagtural sanction.
But Luke's presentation of Jesus uses Elijah bsttype and antitype. But the ignorance of the glssi on this crucial
time of the mission may not necessarily be courgeddisparagement, but a learning process. Striggaking, the
disciples are full participants in the divine massi(v.55).

v.55 + [56a]: The Meeting Point: Jesus LectureRRestrain and Non-Retaliation : The surprise inrthgative is
neither in the refusal of Jesus’ stopover in Satmanvillage, nor the disciples’ demand for retatiaf but Jesus’ action and
teaching along the journey. Jesus initiates tlenftiy overture, which is unfortunately turned dowe. equally refuses to
act to the script of his disciples, who are poisedight his course but humanly. He simply turnsggw) and rebukes
(evpitima,w) the disciples accordingly, as if thegre representatives of a diabolic mission (cf. 883). The rebuke
reveals that the demand of the disciples places tinea natural and an undesirable state vis-ahdssupernatural and

divine will.

The above notwithstanding, the content of “Jesebuke” may continue to worry scholarship. The redde
reminded that the use ofstrafe, ij (stre, fw —um} together with or without peti, mhsen (evpitima- to warn, rebuke) is
understood conventional within the context of reb(®2:61; 23:28). Secondly, the content of the kelis not contained
in the more original witness. For Marshall, thebvex self-sufficient and self-explanatory; hencaders should not probe
beyond the surface level of the text. Even thoumhesattempts have been made by redactors/commentata number
of MSS to make up the deficiency by phrasing inhsideas as: (a) " you do not know of what spiriti yoe," and (b) other
would add: "for the Son of Man did not come to d®stsouls but to save them" (compare Luke 19:18g ihtention of

such additions could be interpreted as a singtatetih read out the underlying soteriology in thgtt

v.56: The Journey Rejoined and Jesus Moves to Amddtilage: The journey is now rejoined and Jeslils w
move to another village (v.56), having demonstratedugh his teaching and action an extraordinanygassion and
mercy that will be matched both by the exemplaryhawéor of other Samaritans in the journey narrative
(10:25-37;17:11-19) and the proclamation and recepbf the message of the kingdom of God in Samaria
(Acts 1:8; 8:5-26). But Luke still in his literastyle leaves the reader at wonder on the nexigélldesus and his disciples
have gone to (cf. 9:5; 10:10; Acts 13:51), probahlsamaria. Some scholars are inclined to belthae in view of the

rebuff Jesus did not enter Samaria, but went atbagsalilean side of the border into Peraea (cfll)7 More important
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for Luke is that at the end of the episode, Jerdglze disciples follow the principle of 'no regaion'.
LUKE 9:51-56 AS A PARADIGM FOR A CHRISTIAN RESPONSE

The text analysis and interpretation betrays thienamy focus of the pericope— the salvation of huityan
irrespective of race, religion, sex or status. Th&f concern is not about the Jews or the Sanmabitd the totality of
human race. In other words, the central interesheflesus of Luke is his salvific mission is attlusive - the disciples,
the Jews and real and imagined ‘enemies’ of thaéskerace. By extension, the call for salvationds the entire human

race, Christians, people of other religions, anehethe enemies of Christianity (bless those wheeaou).

Jesus’ presence, actions and reactions in thehsaxd pulled down the ancient barriers of animoségween the
Jews and the Samaritans, between the Christianpemgle of other beliefs. It prefigures the mandatevangelise the
entire creation (MK) It is a divine mandate for thetualisation of mission to all (2:32; 3:6) inchugl Christians and the
members of Boko Haram. It is seen as a successéuhpt to restore the broken humanity; to menddistorted human
and socio-cultural relations, to recall the losirianity to grace. It presents a model that challeradeChristians to seek

first the salvation of all creation and make it theving and controlling force in addressing thaltdénges of Boko Haram.

Luke’s understanding of the action of Jesus is Byuavealing. He reminds his audience, thus inwuds of
| Peter that the scripture is a double edged swiorshould be read and applied cautiously with $kase of ‘type’ and
‘antitype’. In other words, certain actions and ugbts, though scripturally sanctioned (cf. the Westreading
of the v.54), may notchristologically and sotergmlly be beneficiary for the salvation of the hammrace — the
summusbonum. Therefore, as Christians draw thepiiation from the scripture, it must be read, ustb®d, interpreted
and applied with the spirit of achieving the ultimgoal for creation. That is to say, the salvatbthe members of Boko
Haram should also form that part of our scriptueslding and understanding, for Christians are ddtiebe the bearers of

the good news for the human race.

The text invites all to follow Jesus. It reminds iteaders of what it takes to follow Jesus along th
journey — self-determination, patience, enduranckerance and sincerity of purpose. A Christialile the disciples,
should be ready and willing to listen to the instions of Jesus on discipleship, follow him allahgh the journey, and
observe all the demands of discipleship with urddaimterest for the formation of faithful followerk is an invitation
toact foolish and contrary against the standardhef world. It includes the readiness to forgive dochet the past
animosity. It is an ethical demand rooted in the ithvitational, unfathomable and boundless nat@ir@ad’s forgiveness
(cf. Is. 1:18). Hence Bishop Kukahargues, “if westfiunderstand that it is God who first forgives then we must leave
the doors of forgiveness forever open, seeing itivges with the beckoning eyes of ones who is lost whose return is a
restoration for the larger society.” So discipl@stib which every Christian is called, requireseonstruction of the self
within a new web of relationships. It requires dical resocialisation and a new understanding afidmu relation formed

around Jesus.

Again, Jesus’ courage to extend olive branch toShearitans ought to count in the official handlwfgthe
challenges of Boko Haram. The Christians shouldtrsetable for dialogue and extend the hand ohfl&hip to members
of Boko Harm. Like Christ the master, Christianed send real messengers to Boko Haram, makedfyieavertures
irrespective of the negative prejudice and animobigtween Boko Haram and the Christians. In all abdve all,
Jesus condemns unfriendly reaction to unfriendlijoac He warns against returning evil for evil (dfk 6:27-38).
All business with Boko Haram must and should belgdiby the principle of ‘no retaliation’, ‘no regai’. Provocation is

not a sufficient reason to act outside the prircigihe message is that the time is no longer Hijato longer the
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Baptist’s. It is no longer a time to call fire atidinders from heaven but to understand and appeeitia spirit of which

Nigeria is made, and to believe and live out thesioh of the Son of Man — the salvation of humanity
EVALUATION AND CONCLUSIONS

The essay goes a long way to explore the meanidgiaderstanding of Boko Haram with the conclustuat the
group is fundamentalistic. It has one primary otiyecof Islamising Nigeria, or simply put: to throthhe Koran into the
Atlantic Ocean. Even if its actions are interpretéthin the context of socio-economic and politigadtice, its approach is
not only anti-human and anti-social but has leftngnacares on the nation’s psychic. Its method itside limits.

It is contrary to the ‘rule of the game’. Its udeuaconventional weapons for a probableun justiwaevastating.

The citizens, especially Christians, now live tigbuhe persecution of Boko Haram. The destructiolive and
property, the burning of churches and cathedrdtg premeditative assaults on the Christian faitie brutal
dehumanisation and murder of Christians, even @ir thlaces of worship are among the vexing challengf the
Christians in particular, and the nation at lar§éhe body language would then tend more naturally tba

“survivalistic instinct.”

But the experience so far has proved that violemm#or counter-violence can neither be a solutmmanmatch to
any challenging situation, irrespective of the ¢@i@ from which it emanates. Christians are thgaieed to judge and be
judged, act and react as in the spirit of the Glosgech they read and believe in. Their responsé¢ht® challenging
situation is a test of their faith and convictidience they called upon to appreciate the Jesusit@fd_uke 9:51-56 and
its ethical demand of tolerance, non-retaliatiod forgiveness be a guiding principle and modetltfier Christian response
to Boko Haram. Sometimes such gospel can be inlicomiith the popular opinions and the natural hmmastinct.
But it is a revolution, argues Kukah. It is senseland absurd. It is the foolishness of God buemtisan human wisdom.

That is the Christian’s cross; the cross of sabvati
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